Introduction
Many believe when everything ends, it is always sad. Though it might not always be true, it is perhaps one of the reasons scholars seldom discuss the demise of Islamic trade in the South China Sea. 1 The story of Islamic trade‖s heyday has repeatedly been prioritised for analysis. According to it, merchants from the Arab world, traveling through the Indian Ocean and Southeast Asia, arrived in South China and became major players of the international trade before the 16 th century. Since the early 20 th century, historians have focused on the early interactions between China and Islamic communities. In particular, they portrayed the prosperity brought by the maritime trade between Muslims and Chinese. Their accounts basically focus on how Muslims interacted with the subjects of the Tang (618-907) and Song Empires (960-1279) .
For instance, Marshall Broomhall (1866 -1937 , one of the earliest English historians working on Chinese Islam, discussed the mosques and tombs of foreign Muslims who arrived in Canton mainly before the 14 th century when he illustrated Islam in Canton. 2 Bai Shouyi 白壽彝 (1909 -2000 ; also known as Djamal al-Din Bai Shouyi), one of the most prominent Chinese Muslim historians, also suggested that since the late 1930s, maritime trade between the Arab world and China was most prosperous before the Mongol reign. Bai devotes almost 70 pages to discuss the Arab trade and merchants in the Song Empire. He argues that discrimination and oppression that happened since the Mongol reign did not cease during Ming dynasty . According to his account, Muslim maritime trade in Canton started from the late 7 th century and only lasted 1 South China Sea can also be called Minami Shina Kai 南シナ海, West Philippine Sea, or North Natuna Sea in different contexts. The use of "South China Sea" in this article merely because of the study is concerning the Canton trade in history.
2 Marshall Broomhall, Islam in China (Piscataway, NJ: Gorgias Press, 2007 [1910 ), pp. 109-120. until the late 15 th century. 3 Fu Tongxian 傅統先 (1910 -1985 also believes that the heyday of Arabic-Chinese maritime trade was before the end of the Pax-Mongolica. Worried about the potential threats of nonChinese populations, the Ming court ended the booming international trade. 4 These findings have been widely shared by many other historical accounts. Most scholars would agree that Muslims were dominant in the Indian Ocean and their highly visible influence in the South China Sea trade ended with the arrival of European empires. However, this is not sufficient to explain how exactly the demise happened and when Muslims ceased to appear.
This article attempts to explain how, in particular, those Muslims who visited the Canton port, one of the most important Chinese cities of the China Sea trade before the European era, ceased their trade there. Some suggest it was the new empires‖ policies to cease foreign trade. In his inspiring book, Visible Cities: Canton, Nagasaki, and Batavia and the Coming of the Americans Leonard lusse , for instance, provides a clear illustration of the idea:
This situation became very clear when the Ming dynasty was established in 1367 after more than a century of Mongol domination. To gain full control over the border and do away with the Islamic traders at the coast who, during the Pax Mongolica had basically run China‖s overseas trade from coastal port cities like Quanzhou in Fujian Province-the well-known Zayton of Marco Polo-the first Ming ruler, Zhu Yuanzhang (1368-1398), forbade all private Chinese trade with foreign countries. 5 lusse believed that Emperor Yongle 永樂帝 (1360-1424) attempted to replace the private commercial activities with tribute missions arranged with foreign governments. However, the government maritime trade ban never successfully ceased those private international commercial activities. Matsuura Akira 松浦 章 even suggested that the ban was the major reason for the maritime merchants to become pirates. 6 In any 3 Bai Shouyi 白壽彝, Zhongguo Yisilan shi cun gao 中國伊斯蘭史存稿 [Manuscripts The Ming rulers, hoping to defuse the potential for ethnic strife, therefore enacted policies intended to accelerate the "civilization" of "barbarian" minorities including laws to help accelerate the natural process of acculturation of various ethnic and cultural communities. The daily force and inevitability of acculturative processes had certainly shaped the history of the Muslim community in China even before the Ming period, but never before had a regime taken such concrete steps to oversee Muslim assimilation into mainstream Chinese culture and society. While the widespread adoption of Chinese language and material culture by Muslims living in eastern and central China would have occurred anyway, the Ming policies certainly catalyzed a more rapid naturalization that helped transform Islam in China into Chinese Islam. 8 This was the background for the Chinese translation of Islamic doctrines, the Han Kitāb. Nevertheless, the cutting off process was "a complex history" which "we must not oversimplify."
9 How and when Muslim maritime merchants disappeared remains unanswered.
We should also consider it from another angle. After foreign Muslim merchants disappeared, how was their presence remembered? What images do historical narratives have of these wealthy foreigners from the alien world with exotic religious practices? One might also consider whether the experience of interacting with Muslim merchants was learnt and applied to the growing international trade between Europeans and Chinese since the 17 th century. 10 He was a cosmopolitan Confucian who made a great contribution to the Canton government. His works were largely related to the international trade of the region.
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Liang was so well-known for his knowledge that Ruan Yuan 阮元 (1764-1849), the Viceroy of Liangguang 兩廣總督, appointed Liang to be his secretariat-advisor in 1817. 12 Liang served in different posts of the secretariat. His research eventually focused on artwork, local history and foreign affairs in Canton. But the Viceroy secretariat had more concern for foreign affairs owing to the small military conflict be- 10 It is important to note that Liang did not finish the national level of civil service examinations. After he passed the regional examination, his family donated the first level of the degree (Fu-Gongsheng 副貢生) to him. Fu-Gongsheng was a kind of "official student" (Sheng yuan (Sheng-yuan) 生員 and Jian sheng (Chien-sheng) 監生, was not part of the ruling class "the group that identifies the interests of state power with its own interests and always, in promoting the penetration of political authority, automatically pursues its own interests". Unlike the gentry (Shenshi 紳士), who obtained a degree from the civil service examinations and thus had the potential to join the bureaucracy, Fu-Gongsheng was a middle stratum between the ruling class and the commoners. Liang, in this sense, remained an intellectual of the orthodox Confucian intellectuals‖ circle but was distant from state power. Min Tu-ki 민두기 "Political Aspects of the Sheng-chien " in National Polity and 12 The secretariats of viceroys in late Imperial China were privately funded institutions for the purpose of policy research. Intellectuals participating in secretariats were not officially "inside" the bureaucratic system. This gave intellectuals serving in secretariats comparatively more freedom than other officials. They were similar to present day think-tanks but also carried the responsibility of training young and talented scholars of the region. Liang discovered that the official record before 1749 was not well preserved in the Canton Customs office and was thus less precise and reliable. The commercial activities of Muslim merchants, which were mainly happening before the 16 th century, were therefore not comprehensive. However, this is exactly why the memories and images of the early 19 th century Confucian elites on the history of Muslim trade could be located. The record after 1749 up till 1837 (the year which Yuehai guanzhi was published) are especially illustrative of the stories concerning Arab and Muslim merchants before 1749.
Arabs and Muslims in Canton Trade before the 18
th century There are three major entries related to Arabs and Muslims in Yuehai guanzhi. One of them was made in the Song period and concerns how merchants from different countries were welcomed to the Song Empire. The second one is about the Muslim traders during the Mongol reign. The last one is a diplomatic incident regarding an embassy with an Islamic title in the Ming era, which raised the concerns of the Emperor. In these three entries, Liang Tingnan did not provide any of his comments on either Arabs or Islam. Most of the records were plain facts.
The first record about the Arab merchants was around 999 to 1002. The Song Empire set up officials in the coastal area to serve incoming foreign merchants,
In Dashi 大食, as any scholar of Islam in China knows, is the term used in Imperial China to describe Arabs, the Arabian Peninsula, and any political entity from the region or of the people. 17 In this record, the foreign merchants, including Arab merchants, were invited to present-day Ningbo 寧波 and Hangzhou 杭州 instead of Canton. However, foreign traders might have reached Canton according to different evidence. In 971, the Song government had established a customs office in Canton, so foreign merchants arriving in this port should include those from Arabia.
18 During this period, foreign merchants were to sell their goods directly to the Song government while they gained valued metal, silk cloths, and porcelains.
Compared with other historical records, Yuehai guanzhi did not narrate the wealth and other conditions of the Arab merchants.
19 For instance, Lingwai Daida嶺外代答 [Representative Answers from the Region beyond the Mountains], a geographical treatise which was published in the 12 th century, made the Arabian Peninsula the centre of its discourse when introducing the foreign world to Chinese readers. Lingwai Daida also indicated that most maritime merchants were somehow related to Dashi. It recorded that, Most coastal states and counties have their customs office. In order to comfort the foreigners, our empire had set up supreme customs offices in the states of Quan (Quanzhou 泉州) and Guan (Canton 廣州). Those foreign merchants in emergency and accidents shall seek assistance from the supreme customs offices. Every tenth month of the year, supreme customs officers would offer a banquet for foreign merchants and send them back [to their home countries]. After summer solstice, 16 In Liang Tingnan‖s narrative Arab (or Dashi) was only one of the common trading countries during the Song reign. The omission of Arab merchants from his writing could be explained in two ways. First, Yuehai guanzhi aimed at illustrating the trading condition and customs policies of the Qing government for the 19 th century. It is understandable that the details of the Song Empire‖s trading partners from almost eight centuries earlier, were no longer important. Second, the brief description also reflected that Arabs held little significance at the time of Liang. The history of these people meant very little for Confucian scholar-bureaucrats when they discussed contemporary maritime trade.
The second record is from between 1291 and 1293, almost three centuries after the first record. Kublai Khan (r.1260-1294) sent an edict to his government with twenty-two orders concerning maritime trade. with them in order to let merchants be exempted from tariff. This concerned Kublai Khan and hence his court ordered the priests to pay the tariff as the rest of the population did when they brought goods for commercial purposes: "From court discussion we found that uddhist monks Daoist priests, Yelikewen, and Danishmand always brought commoners with them to trade in foreign regions and mislead the customs office to avoid tariff. From now, religious populations like Buddhist monks, Daoist priests, Yelikewen, and Danishmand trading to foreign regions, shall be taxed by the customs office according to the law, unless they have the edict to exempt their tariff duties. If they violate the rule, they shall be seen as tariff evaders and their goods shall be confiscated." For this ministers made a memorial on the thirteenth day of the fourth month in 1293, " uddhist monks Daoist priests Yelikewen and Danishmand can trade as they wish and be taxed as commoners…" The Emperor replied "Accepted."
The discussion between Kublai Khan and his ministers revealed several phenomena. First, the mobility of commercial and religious populations was common. Second, religions were relatively equally governed within the Mongol Empire. Besides, if the number of religious populations using the tax exemption privileges was large enough to reach the court, the migrating population would be even larger. In fact, according to Peter Jackson, Muslim traders were one of the most important groups of merchants during Pax Mongolica. Including both the so-called "Silk Road" from Inner Asia to Europe and the maritime trade route going through the Indian Ocean, Muslim merchants had been participating in Weatherford To understand the meaning of this incident, it is necessary to illustrate the commercial and diplomatic interactions between the Ming Empire and those under the so called "sea sealing" (haijin 海禁) policy. During the Ming reign, foreign envoys were allowed to have commercial activities with the government. Ueda Makoto 上田信 best illustrated this situation, "Kaikin" is different from "Sakoku." "Kaikin" means the state monopolisation of interactions with foreign countries.
30

海禁は、いわゆる鎖国とは異なる。外国との交流を國家が 独占しようとする政策が、海禁である。
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Ueda suggested that -sakoku' (鎖国;さこく) is different from -kaikin' (海禁; かいきん; haijin in Chinese). The former refers to the total retreat from international trade while the later one refers to state controlled, or monopolised, trade. Since the mid-16 th century in Ming China, according to Ueda, interaction between Chinese and foreign merchants from other parts of the world re-emerged, albeit under state control and regulation . 32 In this sense, the Indian Muslim envoys were accused not of bringing peppers to trade during their diplomatic visit, but of violating the commercial regulations of the Ming court by selling peppers directly to commoners instead of to the customs office.
The traditional discourses, as shown in the first part of our discussion that suggest the Ming Empire‖s discriminatory policies brought an end to the Muslim trade in Canton (and also China) are invalid. First, although trade was monopolized by the state, Muslim countries were still allowed to visit the Empire with goods. Besides, even if Muslim envoys violated the trade laws of the Ming government, they were not punished 29 
Muslim Merchants and their Religion between 1749-1837
The record of Muslim merchants between 1749 and 1837, the year in which Yuehai guanzhi was published, was also limited. There are two kinds of records related to Islam we can find in the book. The first group is the trading record of Muslim countries while the second one is a descriptive section for countries trading with the Qing Empire. In fact, Yuehai guanzhi was the modus operandi for the Qing customs officers and other bureaucrats related to international trade in Canton. The book includes first-hand sources from the Canton customs office and gives the most reliable illustrations of foreign merchants, including Muslim traders, in Qing Canton. It is thus possible to investigate what groups of Muslim merchants had arrived in Canton in the aforementioned period. We would also be able to show how Confucian scholar-bureaucrats described these people in their writings.
a.
Merchants from Muslim Countries Yuehai guanzhi categorised foreign merchants into two categories by the vessels they took, following the Qing policy of international trade. They included tributary vessels (gongbo 貢舶) and trading vessels (shibo 市舶). Tributary vessel referred to foreign vessels representing, theoretically, foreign political entities to pay tribute to the Qing Empire. Their commercial activities were basically tariff free. Although the diplomatic nature of their visits was emphasized in the Chinese records, the tariff Cantonese Confucian Historiography free trade during these visits had a larger significance for the foreigners, and even the Canton customs officers. As for the trading vessels, they were private merchants who arrived in Canton just for commercial activities; their profits were taxed by the Qing government.
Before 1838, vessels were from six tributary countries and twenty-four trading countries. The tributary countries included Xianluo guo 暹羅國 (or Siam, roughly present-day Thailand), Helan guo 荷蘭國 (mainly referring to the Dutch people, roughly present-day the Netherlands), Yidaliya guo 意達里亞國 (referring to the Italian Penisula, nevertheless Liang assumed it was a political entity since the 16 th century), Boerdugaerya guo 博爾都噶爾雅國 (Portuguese Empire), Yingjili guo 英吉利國 (England or Britain), and Liuqiu guo 琉球國 (Ryukyu). 33 The trading countries were twenty-four from Southeast Asia, India, Europe and America. No countries from the Arabian Peninsula were found in the record, while two Scandinavian countries, Sweden and Denmark, much farther away from Canton, were recorded. It was noteworthy that these were not all countries that related to the Qing Empire diplomatically or commercially. Some of them were reaching the Empire by land, and some of them, who travelled through the ocean, ported on the eastern coast. For example, Japanese registered vessels travelling from Nagasaki 長崎, according to Matsuura Akira, were arriving to Ningbo 寧波, Nankin 南京, and Amoy 廈門, while Qing merchants sailed to Nagasaki at least until 1861. 34 In short, what we are reading from Yuehai guanzhi reflected the condition of maritime trade only in Canton. Back to our theme on Islam in Canton, it would be surprising to recognize that, among the thirty-one foreign countries, only two of them were classified as Islamic ones. Compared with the prosperous maritime trade between Muslims and Chinese people, this fading of Muslim traders in number deserves careful investigation. The two Muslim countries being recorded in Yuehai guanzhi were called Matala-guo 馬塔拉國 and Sula-guo 蘇喇國. We would first illustrate the record of Matala-guo, Matala-guo had not contacted China before our dynasty. Their land is in Xiao xiyang (mainly refer to the Indian Ocean) next to two 33 However, it is quite difficult to identify whether Liang means Dutch people or Dutch Empire, for the understanding of the West is quite incomprehensive during his time. For instance, he assumed Italy to be one country since the time of Matteo Ricci. 34 countries Wansuoluo and Malunni. All these countries are a thousand miles long along the coast. They are of Muslim origin. They produce cotton, Indonesian lemon pepper, and shark fins. Matala first came to Canton to trade in 1742.
馬塔拉國前世未通中國，其地與小西洋望娑羅、麻倫你二國 ，皆沿海長數千里，回回種也。土產棉花、花椒、魚翅。乾隆七年 進口貿易。
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The exact location of Matala-guo is not available now. It was suggested that this country was along the coast to the north of Goa. It might refer to Maharashtra, which is in the western coastal region of contemporary India. By describing Matala-guo as Muslim in origin (huihui zhong 回回種), Yuehai guanzhi reveals that the traders from this country was similar to Hui-Muslims within the Qing Empire. 36 The exact phrase was used also for Sula-guo when referring to the Sumatra Island, Sula-guo is Muslim in origin. Some stated it was the Sumendalaguo in the Ming reign. During the expedition of Zheng He (1371-1433) to Xiyang, the Ming envoy had reached the island three times, and granted the native minister Zainuli Abiding (referring to Sultan Zainal Abidin II of Samudera Pasai Sultanate; r.1428-1438) the title of Sumatra King. During the reign of Emperor Wanli (r.1572-1620), the ruling house of the country changed twice and was renamed as Aqi (referring to the Sultanate of Aceh) at last. The place produced native made European style cloth, clove, nutmeg, benzoin oil, storax balsam. Their tributary gifts (to the Ming court) included: gems; agate; crystal; azurite; good horses; rhinoceros; ambergris; agarwood; ligumaloe; costus; clove; wisteria incense; knives; bows; tin (metal); down clothing; pepper; sappanwood; sulfur. The farmland is barren, rice is farmed but not wheat, while there are two harvests each year. Sailing three days and traveling on land for four to five days from the North of Bombay would reach this country. The culture of Sula-guo is similar to that of Bombay, and the products of the two places are similar too except ombay does not have the dragons‖ blood (Sanguis Draconis) Sula-guo produces. First arrived in Canton to trade in 1744." From the above two records, Liang did not provide much information for us to understand how Islam functioned in these two states. Information about culture and religion, though also limited, were found in the last chapter of "miscellaneous knowledge " which will be discussed in the next section. We must also point out that Liang did not mean that other countries did not have any Muslim population at all. As in the comparison of Bombay and Sumatra Island, Liang narrated that they, in general, shared the same culture. He identified the similarity of lifestyle in these two countries. With the description "Muslim in origin" (huihui zhong 回回種), Liang seems to imply the religion of the majority of the state or the religious preference of the rulers. Nevertheless, Muslim traders were still rare during the time of Yuehai guanzhi. Among thirty-one countries porting in Canton only two were described as "Muslim in origin."
In fact, as vessels from both of these states fell into the category of trading instead of tributary, the relationships between the Qing Empire and these countries were merely commercial. There were no tariff benefits enjoyed by these Muslim traders as people from tributary countries such as the Japanese, the Dutch people, the Portuguese, and the British had. This implied the insignificance of the Muslim merchants since, at least, the middle of the 18 th century.
b. Islamic World in Yuehai guanzhi
Although merchants from Muslim countries were unusual, Yuehai guanzhi still included a general introduction of the Muslim populated regions. In an article called Xiao xiyang ji 小西洋記 [Record of Xiao xiyang] of the last chapter of Yuehai guanzhi, which is called "miscellaneous knowledge" (zashi 雜識), some facts of the Islamic world were in-troduced to readers. 38 This whole chapter contains geographic information of the trading routes and the political and cultural conditions of the trading partners.
"Xiao xiyang" referred generally to the Indian Ocean the Ottoman Empire, the Black Sea, Arabian Peninsula, and Africa. Liang suggested that the people of some of the countries were similar to those from the "western region" (xiyu 西域, referring to East Turkestan and the eastern part of Inner Asia) in the traditional Chinese worldview. The record mainly included information from ten regions as listed below: Among the above regions Persia (literally referred as "Persia ig White Head") India (known as "Little White Head") and Samarkand were not categorized as Islamic countries, but they were believed to be linked with the Dzungar Khanate (1634-1758), which was conquered by the Qing Empire in the 1750s. The Ottoman Empire was known as Duoerqi-guo, and is described to be separated into West and East parts.
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Liang explicitly informed his readers that the eastern part of the Ottoman Empire was not having any maritime trade.
However, Liang narrated that Arabia was subordinated to the Ottoman Empire and would present males and females to the Ottoman court as servants and slaves. There was no record found regarding international trade in Arabia. In fact, no Muslim merchants or international commercial activities were recorded in Xiao xiyang ji. Would it be possible that Xiao xiyang ji intended to present only political and cultural conditions instead of commercial activities? Obviously not. Within the same article, it provided information to the readers that trade in the region was monopolised by the Europeans. Besides, the author specifically pointed out that ports (butou 埔頭) in India were "bought" (zhi 置) by the Portuguese, the British and the Dutch for maritime trading. Clearly, trade between Arabia and the Qing Empire did not exist, or was at least so scarce and insignificant that Liang Tingnan omitted reference to it.
Diu and Canton: How Muslims Disappeared in the Canton Maritime Trade
When and why did Muslims leave the Canton trade? One feasible explanation is that the Ming Empire closed its borders after the Mongol reign. However, as we have explained in earlier sections, maritime trade continued, though under state monopolization, in late Imperial China. Yuehai guanzhi shows clues that illustrate international trade in the South China Sea remained prosperous at least until the early 19 th century. Although Yuehai guanzhi was a gazetteer, it was written with a strong political agenda. To express his support of international trade, Liang Tingnan provided quantitative evidence in his narrative. Just like French politicians before the Revolution, detailed financial data was included in political discussions during the time of Liang. By using the first-hand data of the Canton Customs Office, Liang Tingnan presented the growing income from, and thus importance of, maritime trade in Canton for the whole Empire. This made a strong defense against the economical interventionism during the early 19 th century. 39 Facing the deep financial difficulties of the Qing court, even elites who were against maritime trade could not criticise the coastal government bureaucrats for get-ting too close with the foreigners. The use of quantitative evidence in this way could be compared with the French reformers from half a century earlier. In 1781, Jacques Necker (1732-1804) published Compte Rendu au Roi [Accounts Rendered to the King] to present "the truth of its (France‖s) dire finances" in order to defend his financial reform. 40 The adoption of quantitative information in political discussion was a clear sign of sophisticated commercial culture. 41 Considering Figure 1 and Figure 2 , we could easily identify that maritime trading did not cease to exist in Canton: 
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Moreover, Canton Customs in the early 19 th century had multiple offices providing different functions. Some were specialised in export and some were specialised in import. There were thirty-one Customs offices (zhengshui 正稅), twenty-two investigation offices (jicha 稽查), and twenty-two Registration offices (guahao 掛號), all along the coastline of Canton Province. 42 The complicated Customs office system implied the importance of international trade in the eyes of the Qing rulers. What ended the Muslim trade in Canton was obviously not something due to the Chinese government.
In this section, we look into two other explanations for the disappearance of the Muslim merchants in Canton. First, the arrival of Europeans; second, the Chinese indigenous method of categorization and recording. Since the seas in Asia had long been the trading arena for people with different cultural and political backgrounds, the arrival of a new trading party in the Indian Ocean should not exclude the predecessors and lead to the end of Muslim trade in Canton, assuming the newcomers were peaceful commercial entities. The tragic end of the Islamic commercial activities in South China was due to the violence brought by Portuguese traders, who at the same time represented their empire and attempted to exclude non-Christian parties and to monopolise the trade. In fact, Yuehai guanzhi provided a small clue for us to understand the influence of the Europeans when they first arrived to Canton:
In 1517, Fulanji foreigners from the West Sea claimed to pay tribute [to the Ming Court]. They raided Dongguan country, bombarded the land with fast and powerful cannons, frightening people even from great distance. They are barbaric and even burnt and ate children. The Surveillance Vice Commissioner in Charge of Maritime Surveillance Circuit 43 was ordered to eliminate them, and then the foreigners were expelled. Since the incident, foreign vessels were forbidden to entre Canton, those who routinely pay tribute [to the Ming Court] seldom returned. Some of the tributary vessels instead visit through Zhangzhou and Quanzhou. The Canton city was thus in deep depression and not as wealthy as before.
正德十二年，西海夷人佛朗機亦稱朝貢，突入東莞縣，大統 迅烈，震駭遠爾，殘掠甚，以灸食小兒。海道奉命誅逐，乃出境。 自是海舶悉行禁止，例應入貢諸番亦鮮有至者，貢舶乃出往漳、泉 。廣城市貿蕭然，非舊制矣。
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This was the first fight between Imperial China and a European empire within China proper. It was known as Battle of Tunmen (Tamão), which was fought around Tuen Mun in present-day Hong Kong. Although the Portuguese were defeated, small conflicts continued between the Ming Empire and Portugal for the coming decades. 45 In the local record of Dongguan, the Portuguese even attempted to occupy the Western part of present-day Hong Kong permanently.
In 1516, Fulanji foreigners started to enter Canton; foreigners attempted to occupy Nantau, Surveillance Vice Commissioner Wang Hong expelled them out of the territory. 43 Haidao 海道 is a short form for Tixing ancha si xunshi haidao fushi The continuous disputes between the Ming Empire and the Portuguese invaders forced the Ming government to cease trading in Canton. The Ming bureaucrats were aware of the Portuguese occupation of Malacca in 1512 and understood the Europeans as sources of chaos. In 1520, envoys from Malacca even reached the Ming court to plead for military support. The Ming Empire responded by ordering the Portuguese to return the Malacca land they occupied and requesting the neighbouring states to send armies there. Besides, the Empire punished her own bureaucrats in the coastal regions for not preventing chaos. 47 As the Europeans were not successfully expelled from Southeast Asia, nor did they returned the newly conquered land to the Malacca rulers, the Ming government had concrete reasons for their suspicion. The Ming authorities worried that the Portuguese agenda of military occupation was hidden behind the tributary and trading demands. Although the two Empires came to a de facto agreement to let Portuguese station in Macau in 1533, the maritime trade between the Ming and Indian Ocean and Southeast Asian states never returned to the relatively harmonious condition exhibited prior to that. 48 To a large extent, the Ming rulers were correct. The Portuguese did not simply join the maritime trade in the Indian Ocean. They participated in a series of raids, battles, and massacres. As Roger Crowley points out the Portuguese expedition of Asia‖s seas combined commercial activities with a crusade against Islam. This is because they sought to monopolize the spice trade from Southeast Asia to Europe. The Portuguese Empire attempted to exclude Muslim merchants from the Indian 46 Zhang Erguo 張二果, Ceng Qishen 曾起莘, Dongguan zhi (Chongzhen) 東莞志 Ocean by controlling the major trading ports in South India. One might even suggest that the Portuguese Empire was built on the profit from the monopolized trade. 49 In short, free trade in the Indian Ocean was ceased by the incoming Portuguese who attempted to be the "master" of the sea and maritime trade. Muslim traders were no longer able to arrive in Canton as they had always done in the previous few centuries. The Islamic world, for sure, would respond to this threat.
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In 1509, a fatal naval battle was fought in Diu, India between the Portuguese Empire and a joint fleet of almost every state that had suffered from the Portuguese new trade route. The battle once and for all changed the composition of maritime traders arriving to Canton. In the early 16 th century, many Islamic states formed an alliance, at least nominally, in the Arabian Sea against the presence of the Portuguese Empire in Asia. In 1505, the joint fleet of the Ottoman Empire, the Sultan of Gujarat, the Mamlûk Burji Sultanate of Egypt and the Zamorin of Calicut left Suez. Even the Republic of Venice supported the Muslims‖ campaign to turn the spice trade back to the East Mediterranean Sea from the Cape of Good Hope. In February of 1509, Ottoman-Gujarat-Mamluk-Calicut coalition lost their navy in Diu and the campaign to expel European Christians ended. No more attempts could be found to end the European monopolization of the Indian Ocean and intervention of the China Seas.
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The heartland of the Islamic world also changed after 1509 "the economy of the Muslim Middle East as a whole was transformed from the commercial and monetary economy that it had been in the Middle Ages and which could quite easily have continued to match that of Europe to one of military feudalism based on subsistence agriculture."
52 One histo- 
